Islam with the provisions contained in International Humanitarian Law (The four Geneva Conventions of 1949 and their Additional Protocols). The aim is not to judge Islamic according to or vice versa, but rather, to discover similarities and differences between the two regulations in governing the conduct of war. The study uses a comparative approach, exploring the Islamic values of ethics and rules of conduct of war and then comparing them with similar provisions of international humanitarian law. This article also analyzes the possibility of synthesizing the two legal system. Having reviewed the topic thoroughly, this study concludes that, in principle, there is no difference between Islamic law and international humanitarian law in regulating procedures and ethics of warfare. Both of the legal system are equallyconcern to regulate the behaviour of warriors by limiting the use of force and minimizing the impact of the battles to civilians.
Introduction
War always causes suffering to mankind: not only to the soldiers who are forced to fight for state duties but also to civilians who, in fact, do not know anything. The loss of life and property, including the destruction of public facilities, is a common occurrence in the phenomenon of war. War is the worst choice commonly taken by a group or a country when all attempts of peaceful conflict resolution proved unsuccessful and deadlock.
Realizing how powerful the impact of war is for life and human civilization, the international community, represented by a number of world leaders, attempt to set the rules and to make concessions governing the conduct of the war.
At a meeting in Geneva in 1949, delegates succeeded in preparing four conventions and their additional protocols which were followed by subsequent agreements. These rules, later known as International Humanitarian Law (IHL), are almost universally accepted by all countries in the world and apply in situations of armed conflict, national or international, conventional or non-conventional. The main objective of IHL is to limit the violence of armed conflicts by protecting those taking no active part in hostilities and non-military objectives property, and by restricting the combatants' right in choosing methods of warfare.
Long before the International Humanitarian Law was compiled and widely accepted by the international community, the Muslim world had already had the rule of war based on the Qur'an and the Sunnah of the Prophet. Such a rule, commonly known as Fiqh al-Siyar (plural form of the word "Sira"), 3 was shaped by the Prophet along with the wars he had waged, and then was expanded in the Post-Prophet period until recent times. The problem is, does the Islamic humanitarian law differ in principle with the International Humanitarian Law?
The following description compares the rules/the principles existing in the Fiqh Siyar and in IHL, to identify similarities and differences between the two legal systems, 4 which can be used as a material for constructing a new war regulation which is more comprehensive and upholding human dignity.
The Terms of War in Islam
There area several terms known in sharia law concerning "war". Such as: Ghazwah, Harb, Jihâd and Qitâl. Claude Bernard Lewis defines the term "ghazw" as "a hostile incursion, foray or raid, for purpose of conquest, plunder, the capture of slaves, etc. as practiced by the Mohammedan peoples in Africa."
5 Such a definition, in step with al- The Qur'an has created a transparent distinction between Qitâl and Jihâd. The word "Jihâd", followed by the modifying phrase fî sabîl Allah, means that to exert oneself in pursuit of the God's order, either 6 John Renard, 'Ahmed al-Dawoody, The Islamic Law of War: Justifications and Regulations ', Political Theology, 12, no. 6 (2011) by doing one thing smart or by abstaining from doing one thing evil. wherever because the word "Qitâl" may be a term for warrings generally. War brought up as Qitâl (combat or fighting) is contained within the sacred writing.
Within the context of war, jihâd means that comprehensive struggles within the path of Allah, to defend oneself from attack or to liberate the burdened. The Sunni Jurists-the Hanafîtes, the Mâlikîs, the Shâfi'îs and therefore the Hanbalîs-outline jihâd as means that exerting one's utmost effort infighting within the path of God either by collaborating in an exceedingly battle or by supporting the military financially or by the tongue, or fighting against a non-Muslim enemy with whom Muslims don't have any peace agreement so as to convey the message of Islam.
Jihâd isn't associate in nursing act of aggression for the sake of fabric interests or for unjust personal (for fame, glory, and arrogance) and national objectives (for imperial, colonial hegemony); It may be a sacred duty assigned to each Muslim within the interests of humanity in order that there ought to be peace and justice within the world. Al-Farabi (d. 950), a great Muslim thinker, considers the legitimacy of war supported a spread of things. Wars area unit illegitimate if they serve a ruler's slender, egotistic functions or if they're devoted entirely to conquest and bloodshed, simply wars could, of course, be defensive, however, they will conjointly, below some circumstances, be offensive: what makes them simply is their role in achieving the well being of the "virtuous town," that association that we have a tendency to all would like so as to realize happiness. Thus, parallel with the Western idea of simply war, jihâd is each holy and simply.
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The jurist-Ibn Khaldun in his Muqaddima distinguishes war into four categories: 2 area unit illegitimate (those arising from want for plunder and people that consisted of petty squabbles between rival peoples) and therefore the different 2 area unit legitimate-Jihâd and Harb. Harb may DOI: http://dx.doi.org/10.24042/adalah.v%vi%i.3549 be wars waged for functions apart from the unfold of Islam.
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Jihâd isn't associate in nursing act of aggression for the sake of fabric interests or for unjust personal (for fame, glory, and arrogance) and national objectives (for imperial, colonial hegemony); It may be a sacred duty assigned to each Muslim within the interests of humanity in order that there ought to be peace and justice within the world.
12

Sources of the Islamic Law of War
The first source of the Islamic law of war is al-Quran. 14 The second source of the law is the Sunna or the Hadith, a compilation of the prophet actions and sayings. Among the Sunna containing humanitarian principle is 'do not kill olderly people, children, woman: do not underhand on the spoils, do well: God likes thosewho act right.' Another hadith reports that the prophet said: 'prisoners are your brothers and companions. It is because of God's compassion that they are in your hands. They are at your mercy, therefore treat them well as if you were treating yourself ".
The third source is the ijma', the agreement of Muslim Jurists (the ulama) in deciding particular legal issues. The ulama have reached a consensus (ijma') that it is forbidden to disturb women and children if they do not take up arms in war. But if they participate in war, then the majority of the ulama are of the opinion that they are to be considered as combatants".
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The fourth is so-named ijtihâd (human reasonings). The ijtihâd is a method used to interpret legal corpus known as shari'a. Individuals who interpretthe Qur'an and the Sunna is called mujtahids. It is the mujtahid who interpret the Qur'an and the Sunna to find a legal determination of any particular issue and the give his legal opinion (fatwa). Whenever a number of mujtahed reach a consensus or have similar views on a certain legal issue, their decission is called ijma'.
Apart from the mentioned-above four sources of Islamic law, there is another source namely customs. 
War in the Islamic Perspective
The following discusses the Qur'ânic texts addressing the issue of war. The aim is to discover the ways in which the Qur'ân justifies warfare. But before discussing the Qur'anic perspectives, it is worth to mention that, basically, Islam is a religion of peace. Islam does not support any warfare, rather it supports peace. This principle can be found in a number of Qur'anic texts, as follows: 
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The aforementioned Qur'anic texts clearly show that the Islamic casus belli is defense against aggression. 24 Indeed, most of the wars in which the Muslims' engaged during the Prophet's lifetime, such as the battle of Badr, Khaybar, al-Tâ'if, the Ditch, Uhud, and Hunayn, were defensive and just wars. 25 Rashid Ridâ and al-Marâghî pointed out that war in early Islam was permitted to stop the Muslim persecution and to protect Muslims hurriyyah al-dîn (freedom of religion). 26 In the light of this text, al-Qaradâwî adds that the Islamic state should also go to war to rescue non-Muslim minorities if they require its help and if it is able to rescue them.
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The conduct of hostilities is strictly regulated by the Holy Qur'an, the words of the Prophet (peace be upon him) and the Rightly Guided Caliphs commands 28 under the following principles:
Fight only against the combatans
The jurists developed lengthy discussions on who is and who is not a permissible target in war. 
Conclusion
Islamic humanitarian law does not differ much from international humanitarian law: both the legal systems regulate warfare methodsincluding the protection of civilians, conduct of hostilities, and restrictions on weapons. Islam, indeed, does not provide a detailed regulation as in the Geneva Conventions and the Additional Protocols but the possibility to explore them in more detailed from Islamic sacred legal sources, is always possible.
Therefore, in drafting the future law on war, world leaders need to consider Islamic values and if necessary set the rules of war in Islam as one of the main sources in drafting humanitarian law.
